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EditorialEditorialEditorialEditorial    
    

Les 3 et 4 octobre 2009, Karen Exell, 

Curator du Musée de Manchester, y 

organisait un  Colloque sur le thème de 

l’Egypt in its African context.  

 

Le quatrième numéro du papyrus papyrus papyrus papyrus 
électroniqueélectroniqueélectroniqueélectronique     des Ankhou, iiii----MedjatMedjatMedjatMedjat, 

s’ouvre par un bref compte-rendu du 

Colloque, et des contributions de deux des 

participants.  Deux autres articles, de Wim 

van Binsbergen et Mouhamadou Nissire 

Sarr, s’inscrivent dans cette thématique qui 

replace l’Egypte dans son contexte africain.  

De courtes esquisses d’une ou deux 

colonnes abordant cette mise en miroir de 

l’Afrique et de l’Egypte aussi bien que les 

mots du commerce oriental, dues à Alain 

Anselin,  jalonnent le papyrus. 

 

Enfin, le numéro s’ouvre et se ferme par les 

compte-rendus  des travaux en cours de 

Karine Gadré dans le domaine des cieux 

africains (conférences sur la  carte des 

étoiles et le temps dans la civilisation 

pharaonique),  et des recherches du  South South South South 

Omo Research CenterOmo Research CenterOmo Research CenterOmo Research Center  éthiopien sur les 

cultures matérielles et morales des pasteurs 

de la vallée de l’Omo. 
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Karine Gadré au Quatrième Salon du Livre 

d’Histoire des Sciences et des Techniques, 

Ivry-sur-Seine (France, 21-23 novembre 2008) et 

au Musée Labit, Egypte, Terre des 

Sciences, Toulouse (France, 8-12 juin 2009). 
 

Ghislaine Anglionin 

 
Karine Gadré et Ghislaine Anglionin à Ivry  
 

Le 21 novembre 2008, une Table Ronde du 

Quatrième Salon du Livre d’Histoire des 
Sciences et des Techniques organisé par la ville 

d’Ivry a réuni Karine Gadré, CNRS, docteur en 

astrophysique, Jean-Claude Martzloff (Langues et 
civilisations orientales) et Bernard Vitrac (Centre Louis 
Gernet), tous deux directeurs de recherches au CNRS 

sur le thème Les représentations pré-coperniciennes 

de l’Univers - débat animé par Loïc Mangin, 

rédacteur en chef de Pour la Science, très à 

l’aise dans son rôle de modérateur. 

Il revint à Karine Gadré de brosser, devant un 

public de journalistes scientifiques et de 

chercheurs, un tableau très imagé des cieux 

égyptiens anciens et de la connaissance qu’en 

avaient les Egyptiens anciens eux-mêmes. On 

trouvera sur le site de  culturediff.orgculturediff.orgculturediff.orgculturediff.org    une très 

belle synthèse de son exposé.  

Le 12 juin 2009, Karine Gadré («Archéo-

astronomie égyptienne : les étoiles de Pharaon») 

clôtura  un cycle de conférences d’une semaine 

(8-12 juin) organisé sur le thème de l’Egypte 

Terre des Sciences par le Musée LabitMusée LabitMusée LabitMusée Labit à 

Toulouse (avec notamment le 8 juin, Béatrix 

Midant-Reynes, Directrice de Recherches au 

CNRS («Aux origines de l’Egypte» - et le 9 juin, 

Mme Pottier-Briand, Conservatrice du Musée Musée Musée Musée 

ChampollionChampollionChampollionChampollion, Figeac («Et l’homme inventa l’écriture»). 

 

Colloque de Manchester Egypt in its 

African context  (3-4 Octobre 2009) 
 

Les 3 et 4 octobre 2009, s’est tenu  au  Musée de Musée de Musée de Musée de 

ManchesterManchesterManchesterManchester, Université de Manchester, le 

colloque  "Egypt in its African Context". Le 

Colloque fut organisé et ouvert par le Dr Karen 

Exell (Curator, Egypt and the Sudan, Manchester Museum)  

auteure de Soldiers, Sailors and Sandalmakers. A 

Social Reading of Ramesside Period Votive Stelae, 

London: Golden House Publications. 

Le Dr Shomarka Keita, généticien (Howard University & 
Smithsonian Institute),  brossa en introduction générale 

un tableau du peuplement de la Vallée du Nil 

combinant géographie, linguistique, archéologie 

et biologie humaine. 

La première session (The 'African-ness' of ancient 

Egyptian culture) réunit les Docteurs Kimani 

Nehusi (University of East London) - Egypt in Afrika and 

Afrika in Egypt; Alain Anselin (University of Antilles-
Guyane) - Some Notes about an Early African Pool of 

Cultures from which Emerged Egyptian Civilization - 

new data, new methods, new paradigms (en raison de 

son absence forcée, sa communication en powerpoint fut 

distribuée à tous les intervenants avec son accord);  

Amon Saba Saakana (Karnak House Publishers and Intef 
Institute)- The Nubio-Kemeten Culture Complex; Ana I. 

Navajas-Jimenez (Oxford University)-The Pre-dynastic 

bos primigenius as a Royal Image of Territory, 

Boundaries and Power in its African Context); et Abdul 

Salau (Michigan State University) - Did Yoruba Originate from 

Ancient Egyptian?.  

La deuxième session (Egypt from an African 

Perspective) vit se succéder les Docteurs Josi 

Lingna-Nafafi (Birmingham University) - West African 

Perspectives on Ancient Egypt: African Renaissance; 

Delli Odeleye (Anglia Ruskin University) - How Impartial are 

Modernist Perspectives of Ancient Egyptian Town 

Planning?;  Solange Bumbaugh (University of Chicago) - 
Meroitic Pilgrimage and Worship at the Temple of Isis 

located on Philae Island; et Linda Hulin (Oxford University 
Reclaiming Libyan Archaeology. 

La troisième session (Interpretations of Ancient 

Egypt in the West)  débuta par une intervention du 

Dr Sally-Ann Ashton (The Fitzwilliam Museum, Cambridge) - 
Curating Kemet, suivie par celle de  Lyra Monteiro 

(Brown University) - Ancient Egypt as an Ancestor Culture in 

Early 19th Century Black American Thought, celles des 

Docteurs Clyde Ahmad Winters (Governors State University, 
Illinois) - Public Understandings of Ancient Egypt in the 

Formation of Dalit and African American Identities and 

History Curriculum, Bill Manley (Queen National Museums 
Scotland) Petrie's Revolutions: The Case of the Qurneh; 

Charles A. Grantham (Northeastern Illinois University) - 
Unwrapping of Egyptology, et celles des Professeurs 

Gloria Emeagwali (Central Connecticut State University) - 
Ancient Egypt in World History Text Books, Adebayo 

Folorunso (University of Ibadan) - Contesting Egypt: Facts, 

Rhetorics or Sentiments et  Robin Walker (Director of 
Education, Black History Studies Ltd) - Selling Ancient Nubia to 

the Black Community: An Exercise in Damage Limitation.  

Des débats publics suivirent, avec  Robin Walker 

pour modérateur. Enfin, Louis Buckley clôtura le 

colloque par la présentation d’un film : Nubian 

Spirit: The African Legacy of the Nile Valley. 



Some notes about an early African 

pool of cultures from which emerged 

Egyptian civilization 

New data, new methods, new paradigms 
 

                                                     

Alain Anselin (University of Antilles-Guyane) 
 

 

In perspective of publication of the first Histoire 

Générale de l’Afrique, in 1974, the  UNESCO  

gathered at Cairo scholars from Africa (Egypt, 

Soudan, Senegal, Congo), America  and Europe in 

the first colloquium on links of Ancient Egypt an its 

continent, Africa.  

In spite of high scientific quality of the participants, 

and critical examination of iconographic, 

anthropological and hematological data, the 

Colloquium did not bring all the attended conclusions 

on the population of Ancient Egypt. The culprit ? The 

genetic studies, which worked out after the 1980’ – 

today, the genetic “Saharan affinities” of the pre-

dynastic Egyptians may be clearly identified (Keita & 
Boyle, 2005).  
In spite of this unpredictable lack, the Colloquium of 

Cairo had definitively opened the door to new studies 

giving back Egypt to its continent. The Colloquium 

of Barcelona L’antic Egipte una civilitzacio africana 

in 1996, and this year, the Colloquium of Manchester  

Egypt in its African context are some of last 

evidences of its fecundity.  
 

After recalling that the formation of Egyptian 

civilization originated in the Naqadan cultures and its 

expansion to the original ones of the Delta which 

traded with their Asiatic neighbors, the author 

considers the links of Naqadan cultures to its African 

hinterland. Indeed, since the 1980’, the archeologists 

excavate in the Saharo-nubian area a web of African 

cultures that could provide patterns and features to 

first kingships of Upper Egypt (Friedman & al., Egypt and 
Nubia gifts of the desert, 2002). These archeological data 

outline a new map of the formation of ancient Egypt : 

Tasian and Badarian Valley sites were not the centers 

of a predynastic culture, but peripheral provinces of a 

network of earlier African cultures where Badarians, 

Saharans, Nubians and Nilotic peoples regularly 

circulated along (Darnell, 2008) and Nabta Playa could be 

one of the ceremonial high circles.  

From the fourth millennium BC, these polytypic 

populations were pushed out of the eastern Sahara by 

the desertification. Some spread southwards, some 

stayed in actual Oasis, others moved towards the 

Nile, directed by the western Great Sand Sea and the 

southern Rock Belt to the East and the sites of  the 

Upper Egypt.   

The author reviews some characteristic concordances 

of this early African pool of cultures with later 

Egyptian culture.  

Coincidence of the map of first ceramic traditions 

with the map of the nilo-saharan languages (Muzzolini, 
2001). 
Earlier Saharan domestication of cattle, perhaps nilo-

saharan, than the Nile Valley one (Wendorf, 2001). 
Burial of bulls in Saharo-nubian ceremonial centers 

long before first Upper Egyptian similar practices 

(Wendorf, 2004, Friedman, 2002 and sq.).    
Concordances of scenes of the rock paintings of the 

Gilf Kebir and texts of Egyptian Holy Books (Le 
Quellec, 2004, 2005, Anselin, 2007).  
Related to religious practices, archaic attestations of 

the art of the stone the Valley develops later. 

Place of Orion in the cultural conceptions of Saharo-

nubian shepherds, and pre-dynastic Egyptians ones, 

linking stars to Bat, the earlier divine Cow (Wendorf, 
2004, Kobuciewicz, 2004, Anselin, 2007 ; Fekri Hassan, 1992). 

 

The question these data raise is the articulation 

between the languages and the cultural patterns of 

these ancient African societies from which emerged 

the pre-dynastic Egypt. 

On the one hand, a Chadic connection is detectable in 

the glottogenesis of the Egyptian language, that could 

be located in the Upper Egypt (Diakonoff, 1998) or, 

earlier, in the Sahara (Wendorf, 2004), area of  “a long co-

existence” of the ancestors of Egyptians, Chadics, 

and Nilo-Saharans (Takacs, 1999).   
On the other hand, consistent Nilotic religious and 

political patterns are detectable in the formation of 

the first Egyptian kingships (Ehret, 1996, Cervello, 2002, 
Anselin, 2007).  
These contradictory data could suggest a progressive 

pooling of various religious and cultural models 

through conflicts, alliances and integrations, and 

common use of a progressively preeminent vehicular 

language by various pastoral societies, around 

ceremonial, funerary and political sites.  



Maât  & Ekpe : Regulating 

Principles in Human Society
1
 

 

 

Amon Saba Sakaana 
intefinstitute@aol.com 

 

The foundational principles for the intellectual 

development of  Kmt can clearly be 

discerned in the African context of civilization 

which was incubated, developed and extended to 

the north and subsequently outside. The centre of 

political activity was Nekhen (Hierakonpolis) 

(Kemp 1991: 44) and the royal apparatus, including 

royal architecture, royal art, royal religion, 

diffused from the south. All the scientific 

materiality of culture which would apotheosize 

grander forms in later times clearly received 

their prototypes in the early south. Kemp shows 

that the preponderance of animal figures utilized 

in commemorative plaques expressed a 

configuration of the world in which chaos was to 

be defeated and order, harmony, balance - 

interestingly, though Kemp does not allude to 

 m3333cccct, these qualities represent the social 

attributes of the goddess in her symbolization of 

moral governance, to be established in its place 

(Kemp 1991: 47). M3333cccct, who represents balance, social 

order, justice, reciprocity, governance, etc., becomes 

the central figure (though not in all representations) 

in the ceremony of the Judgement of the Soul, 

monumentalized in The Book of Coming Forth by 

Day, otherwise The Egyptian Book of the Dead, 

because she is pictured atop the scales and is 

central to the regulation of the scales, the primary 

purpose of the ceremony. It is important to 

recognize that it was a female goddess to whom 

these functions were applied, not even to   

Wsiiiir.  Thus the veneration of the female in  

Kmt may well have been grounded on her pre-

historical role as matriarch as well as a respect for 

the matrilineal line she represented in the 

assumption of the throne by the   nsw.  

                                                
1
 Extracted from the book:  NEFER WAI: THE PERFECT ONE, FIRST STUDIES 

IN SCIENCE, RELIGION, ARCHITECTURE, PHILOSOPHY & ART  IN KMT, to be 

published by The Intef InstituteIntef InstituteIntef InstituteIntef Institute, Trinidad & Tobago/UK/USA. 

Used with permission of the author © 2009 AMON SABA SAAKANA. 

Frankfort posits the interpretation that the throne 

represented the mother and thus kingship and 

comes close to the following understanding 

(Frankfort 2000: 6-7). The wife does not leave her 

mother’s house: it is the husband who comes to 

her house. It is thus the house, the throne, that 

Isata/Isis represents, the indigenous matrilineal 

system by which the society’s males emerge. It is no 

wonder the female is present in all representations: 

the tree of life in which the king suckles the breasts 

of Isata, the two goddesses, Nekhbet and Wadjet 

(the vulture and the cobra) are everywhere 

represented as spreading their wings of protection 

as do M3333cccct, Hathor (hhhhwt-hr), and Isata herself; the 

goddess of war is Sakmet who slaughters her 

enemies and is portrayed as unrestrained murderer 

when the enemy is immoral. All these 

representations axiomise a timeless truth: that the 

woman first emerged signature as the unmoved 

mover, resident forever in her house, in her village 

or city, she is the pristine mother and wife. 

In this context, m3333cccct as the upholder of moral and 

social law is a logical extension of the concept of 

the female as regulator of the household, imparting 

moral precepts to her children while providing 

protection to them, harking back to the pre-historical 

division of labour. This legendary power entrusted 

in the hands of a woman and unarguably accepted 

by the society can be compared to the role of Ekpe 
in Igbo (Nigerian) society :    

“First introduced into Arochukwu as a women’s 

society, the ekpe is generally conceptualized as a 

spirit society whose members remain in deep 

communion with the ancestral spirits. Its powers 

are at once legislative, judicial and executive. The 

ekpe could make laws binding on all Aro peoples 

and possesses immense powers to enforce them. 

When the decisions of the Eze [King] Aro’s council 

are likely to be resisted, they are announced in the 

name of the ekpe and under such circumstances 

the Aro would say “the ekpe has spoken” (Dike 1987: 
33; emphasis added.). 
 

This example shows the relationship between the 

centrality of  m3333cccct and Ekpe as social 

goddesses to whom appeals of justice, order, 

social laws are made and continues to exist in 

some African societies in which vestiges of 

matriarchy still linger. Both Ekpe and  

m3333cccct  are responsible for the formation of law and 

the social governance of peoples. (….) 



Both fear and safety are embraced or enfolded 

in a single representational depiction. This 

demonstrates that life irrevocably contains both 

the divine and the banal, the evil and the good

They are two sides of the same coin: it depends 

upon the individual’s proclivity to making his 

pact with life, to interpret its many meanings, 

and to harmonize with the surrounding world 

which contains both potential good and 

potential evil which are at the base of the

 Kmt’s religious and philosophical world

(  m3333cccct and     iiiisft). 
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Affectus, qui animi pathema dicitur, est confusa idea, qua 
mens maiorem velminorem sui corporis 
partis existendi vim, quam antea, affirmat, et qua data ipsa 
mens ad hoc potius, quam ad illud cogitandum determinatur.
Emotion, described as a condition of the soul, is a confused 

impression, by which the mind assents to a stronger or 

weaker energy of being than before within the body or any 

part thereof. With the transfer of that impression, the mind 

is bound to one rather than another process of thought.

Nihil in natura fit, quod ipsius vitio possit tribui.
There is nothing in nature which can be ascribed to a 

defect in nature.                                                            
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Affectus, qui animi pathema dicitur, est confusa idea, qua 
mens maiorem velminorem sui corporis vel alicuius eius 
partis existendi vim, quam antea, affirmat, et qua data ipsa 
mens ad hoc potius, quam ad illud cogitandum determinatur. 
Emotion, described as a condition of the soul, is a confused 

impression, by which the mind assents to a stronger or 

aker energy of being than before within the body or any 

part thereof. With the transfer of that impression, the mind 

is bound to one rather than another process of thought. 

Nihil in natura fit, quod ipsius vitio possit tribui. 
which can be ascribed to a 
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